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ECONOMY AND WEALTH 

Each society has its own particular economic doctrine 
which constitute its phylosophy, creeds and ideals, its look to 
the individual and society, to wealth and investments, its idea 
about religion and this world, richness and poverty. All these 
affect its relationship with wealth production and the way of 
putting it into circulation, distrubution and consumption. 
From this emanates its economic System. 

Discussion on Islamic economy prolongs, so many resea- 
rches and books have been written on it and its fields. Scien- 
tific themes were submitted for obtaining higher degrees such 
as M.S.C and Ph. D. 

It suffices us here, to take an idea conceming the essential 
rules on which the establishment of economy i s based on the 
Islamic Society. The most important of these rules are as fol- 
lows: 

1 . Consideration of wealth as a favour and bounty in the 
hands of the righteous. 

2. Wealth belongs to Allah. The human being is vicegerent on 

it. 

3. Enjunction for work and good eaming, considering it as a 

kind of worship and strife. 

4. Prohibition of evil eaming resources. 

5. Recognition of the individual ownership and, its protec- 
tion. 
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6. Depriving thc individuals from taking in possession the thi- 

ngs necessary for the society. 

7. Forbid the owner of doing any harm to the others. 

8. The investment of wealth should not be on the expense of 

morals and public interests. 

9. The achievcment of self- sufficiency for the nation. 

10. Moderation in expenditurc. 

1 1 . Establishment of mutual responsibility among the mem- 
bers of the society. 

12. Narrowness of gaps between classes. 

1. Consideration of Wealth as a Favour and liounty in 
the Hands of the Righteous: 

Indeed the first rule in the establishment of Islamic econo- 
my is to estimate the valuc of wealth and its entity in life. Ln 
fact, humanity before Islam knew religions and doctrines 
which considered wealth as harmful, and poverty as peaceful. 
Moreover, it regarded the factors leading to body comfort and 
enjoyment of good things as contamination of the soul, and 
hindrance in the way of its progress and elevation. 

This is known in Brahman phylosophy in India, in Manawi 
doctrine in Persia, and also known in Christianity, the pcople 
of Scripture. 

This propensity is clearly rnanifest in the system of Mon- 
asticism. 

It was narrated in the Gospels related to Matthew, Mark 
and Luke conceming Christ, that a rich young man wanted to 
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follow Christ and to enter into his creed. Christ told him: 
"Scll your assets, give them in charity to the poor and then 
follow me". This was difficult for the yourg man, so Christ 
said: 

"It is difficult for the rich to enter into the sovereignty of 
the heaven."(l) 

As for the modern Systems of Capitalism and Commun- 
ism, they consider economy indispensable for life, and the 
wealth a god of the individual and society. 

But Islam does not give the same look to wealth and good 
things, for it is either a pessimistic look or a material squan- 
dering look. As a matter of fact: 

a. Islam regards wealth as the basis of livelihood and the 

nerve of life. The Qur'an says: 

"All that is good and pure has today been permitted to you, 
and the food of the people of earlier Scripture is permissible 
to you, and your food is permissible to them, and you are per- 
mitted to marry chaste believing women and chaste women 
from among the people who were given earlier Scripture be- 
fore you i f you give them their dowries in wedlock, not fomi- 
cating nor taking them for intimates in secret, and whoever 
rejects the faith his deeds are vain and in the Hcreafter he 
shall be one of the losers". [Surah 4:5] 

b. Wealth is considereo as bounty in many places in the 

Qur'an: 

"But does he not know when that which is in the graves is 
scattered about;" [Surah: 100: 9] 
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"They ask you what they should spend, say, “Whatever 
you spend of good, is for parents, near of kin, orphans, the 
needy and the traveler, and whatever good you do surely 
GOD is aware of it.”. [Surah: 2:215] 

"Ordained for you, when one of you nears death, and he 
leaves behind possessions, that he makes a will to parents and 
next of kin in a fair way, this is an obligation on the God fear- 
ing". [Surah: 2:180] 

c. Islam regards richness as a bounty favoured by God to His 
Messenger and to the righteous believers of His servants: 

"Did He not find you poor and enriched you?" 

[Surah 93: 8] 

"O you who believe! The unbelievers are indeed impurc, 
so let them not come near the Sacred Mosquc after this year. 
And if you fear poverty, then GOD will enrich you from His 
Bounty, if He pleases, for GOD is AU-Knowing, All-Wise". 

[Surah: 9: 28] 

"Yet had the people of the towns believed and had been 
Godfearing, We would have opened upon them blessing from 
heaven and the earth, but they disbelieved, so Wc overtook 
them for what they had eamed". [Surah 7: 96] 

"And He will bestow on you wealth and sons, and provide 
for you gardens, and will make for you rivers". 

[Surah 71: 12] 

d. Islam considers poverty as catastrophe and a punishment 
which God afflicts by it who deviates from His Religion 
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and disbelieves in His Grace: 

"GOD gives a parable, a town that was secure and at rest, 
its provision coming to it in abundance from every side, but it 
was ungrateful for the blessing of GOD, so GOD let it tastc 
the garment of hunger and fear because of what they were do- 
ing". [Surah 16: 112] 

e. The Prophet (P.B.U.H.) specified his look to wcalth with 

this brief and comprehensive word: 

"Blessed is the pure wealth for the righteous" (l) . 

Wealth is not regarded as absolutely good, nor as absolute- 
ly evil, it is both an instrument and a weapon. It is graceful in 
the hand of the righteous and evil and the hand of the wrong- 
doer. 

Yet, indeed wealth is a mean of satisfying the needs, and 
an assistance to carry out many obligations, such as Zakah, 
pilgrimage and strife. It is also an indispcnsable tool for reha- 
bilitation of the land. 

All what Islam wants is that, wealth does not becomc an 
idol worshipped by people other than God. People should not 
be seduced by wealth so that it may not become an aim ipso 
faeto. Wealth is indeed created to be a mean, not to lead the 
owner to forget his Lord or to be tyrant to His Creation. This 
is the seduetion of wealth which Islam wams over, as the 
Qur'an says: 

"And know that your wealth and your children are only a 

(I) Narrated by Ahmad, Al-Hakim and Ibn Hibbon, on the authority of Amr Ibn 

A!-Ass. 
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trial, and that with GOD is a great reward". [Surah 8: 28] 

Again the Qur'an says: 

"O you who believe! Let not your wealth nor your children 
divert you from the rcmembrance of GOD, and whoever does 
that, they are the losers". [Surah 63: 9] 

To emphasize this, The Qur'an affirms the following: 

"Possessions and offspring are the temptations of the life 
of this World, but good deeds are everlasting and better as a 
hope of reward from your Lord". [Surah 18: 46] 

Describing the nature of man, the Qur'an States: 

"Most surely, with hardship comes ease. So when you are 
free, resume your toil;" [Surah 96: 6-7] 

Tyrany does not eminate from mere richness, but secing 
man considering himself not in need of the others, he may 
imagine that he is not in need of his Lord either. 

2. Wealth belongs to Allah and Man is Vicegerant On 

It 

The second rule on which economy is based on Muslim 
Society is the consideration of wealth as a matter of fact, be- 
longing to Allah. Man is trusted to preserve it or to be vice- 
gerent on it, as expressed by the Glorious Qur'an: 

"Believe in GOD and His Messenger, and expend out of 
that He has made you successor to. And those of you who be- 
lieve and expend shall have a great reward". [Surah 57: 7] 

There is no doubt that Allah the Most High is the Owner 
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of wealth, because He is its Creator and the Creator of the re- 
sources of its productivity, and the Smoother of the means of 
eaming it. He is indeed the creator of man and the whole uni- 
verse. The Qur'an says: 

"And to GOD belongs what is in the heavens and the 
earth, that He may recompense those who do evil for what 
they have done, and He may recompense those who have 
done good with what is best". [Surah 53: 31] 

In a persuasivc qucstion the Qur'an adds: 

Have you secn that which you cultivate? [Surah 56: 63] 

For this reason the Qur'an says: 

"And those who find not the means to marry let them keep 
themselves chaste until GOD gives them means from His 
Bounty. And if any of those whom your right hands possess, 
ask for a deed of emancipation, contract such decd with them, 
if you know any good in them, and give out of the means that 
GOD has given you. And do not constrain your slave-girls to 
prostitution, surely they desire to keep themselves chaste, in 
order that you gain of the worldly life. And whoever con- 
strains them, surely GOD, after such constraint, is to them, 
All-Forgiving, Most Merciful". [Surah 24: 33] 

The Qur'an waras people over miserliness: 

"Those who are niggardly with the bounty GOD has given 
them should not reckon that it is better for them, but it is evil 
for them, on the Day of Resurrection they shall have hung 
around their necks that which they were niggardly with, and 
to GOD belongs the inheritance of the heavens and the earth, 
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and GOD is well aware of what you do". [Surah: 3: 1 80] 

It should be noted that God has favoured man with wealth, 
for tnan's hand over wealth is indeed the hand of the deputy 
or vicegerent, it is not the hand of the original owner. 

Since man is trusted to wealth and regarded as vicegerent 
over it, it is not lawful for him to attribute it to himself nor to 
consider himself the only cause of earning it, by saying as the 
disbeliever say: 

"He said. "All that I possess is due only to my own knowl- 
edge". Did he not know that GOD had destroyed before him 
generations of people who were more powerful and wealthier 
than him? And the sinners will be cast into the Fire without 
being questioned about their sins". [Surah 28: 78] 

It is unlawful that man confines himself with the wealth 
thereby depriving the dependents of the real owner. The 
whole creation are God's dependents: Imam Razi maintains in 
his interpretation that the whole creations are dependents of 
God, while the rich are their keepers, for wealth in their 
hands belong only to Allah. Had not Allah put the wealth in 
their hands, they would have not owned a grain of it, It is not 
impossible that the owner may say to His keeper: Pay some 
of that which in the safe to the needy out of His servants. He 
must stick to the owner's directive, subjecting to his guidance 
in keeping and progressing it, spending and utilizing it, and 
does not say the same as the people of Madyen said to 
Shu'aib: 

"They said: "O Shu'aib does your prayer command you 
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that we should forsake what our fathers worshipped or that 
we should not do as we please with our property? We thought 
you are the forbearing, the right minded". [Surah 11: 87]. 

Let us see what Shu'aib said to his people as the Qur'an 
says: 

And to Madyan (We sent) their brother Shu'aib, he said: 
"O my people, worship GOD, you have no God other than 
Him, and measurc with full measure and just balance. Cer- 
tainly I see you in prosperity, and I fear for you the chastise- 
ment of an encompassing day; And O my people, fiil up the 
measure and the balance justly, and do not diminish the peo- 
ple their things, and do not corrupt the land" [Surah 11: 84- 
85] 

They thought that the ownership of wealth would allow 
them to dispose of it as they wished. If it was so as denied by 
morality or refused by the society's interest, their argument 
was that: they are our weath, that we dipose of whatever we 
want. 

But Islam States that they are belonged to God. He favours 
them to whom he wants. He intrusts them whom he wants to 
see what they would do. If they do not obey God's com- 
mands, they transgressed the limits of their vicegerent. The 
result, God's rights are taken from them forcibly, or their 
hands are fettered with a stone. 

With this golden rule. Islam preceded with long centuries 
what the westem sociologists called. This said that ownership 
was a social function, and the rich is evil servant in the social 
system; though this view never neaches what has been 




brought by the Glorious Qur'an. 

ENJUNCTION FOR WORK AND GOOD EARNING 

This rule is ramified from the first one and based on it. If 
wealth in the sight of Islam is the means for good living and 
the instrument of righteousncss and spending for God's cause 
and society's prosperity. Yet, it is indispensable to work hard 
for gaining wealth in accordance with God's ruling in corre- 
lating those caused by their causes. 

This is the reason that Islam enjoins on man to strive and 
work and warned over unemployment and idle. Allah, the 
Most High said: 

"GOD is One Who made the earth docile to you. So walk 
upon its shoulders! Eat of His sustenance! Unto Him will be 
the Resurrection". [Surah 67: 15] 

Worship and Work: 

"But when the Prayer is ended, disperse in the land and 
seek GOD's bounty, and remember GOD ffequently, that you 
may prosper". [Surah 62: 10] 

The Messenger of Allah (P.B.U.H.) Said: 

"Never anybody has eaten a food better than that which 
eamed by his hand" (l> . 

He estranges from begging as saying: "So often does the 
beggar ask the people until he comes on the Day of Judge- 
ment with no piece of flesh on his face". (2) 

Islam does not see it sufficient to work: for worldly gain, it 

(1) Transmitted by Bukhar: on the authority of Miqdam Ibn Ma'di-karib. 

(2) Unanimously agreed on the authority of Abu Hurayraah. 
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addes to it the touch of worship and devotion to God, provid- 
ed this is done in good faith, and within God's limits, as the 
Prophet says: 

"If man has gone out to earn the living of his small chil- 
dren, his work is considered for the cause of Allah, if he has 
gone out to earn the living of aged parents, his work is con- 
sidered for the cause of Allah and if he has gone out to eam 
the living of himself so as to content and be chaste, it is con- 
sidened for the cause of Allah". (1) 

To encourage agriculture, the Prophet (P.B.U.H.) said: 

"No Muslim has grown some plants to transplant some 
nursery-plants out of which a bird, a human being or an ani- 
mal eats from it without being recorded for him as a sadakah 
(a charity) <2) . 

Concerning the trade: The Prophet (P.B.U.H.) says: 
"The trader who is honest and trustworthy is with the 
Prophets, the truthful and the martyrs". <3) 

As for herding the Prophet says: 

"Herding the sheep was the profession of every prophet. I 
was herding the sheep for the Maccans" l4) . 

He mentioned also as an examplc the Prophet David for 
whom the iron was softened in order to make (long coat of 
mail and measure the links thereof. Indeed the Prophet David 
used to eat only from the work of his hand" (5) . 

(1) Tabarani. 

(2) Unanimoshudy agreed, or the authority of Ana$. 

(3) Unanimously agreed, on the authority of Anas. 

(4) Tirmidhi. 

(5) Bukhnri. on the authority of Abu Hurayrah. 
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The Prophet (P.B.U.H) fought the gossips that were ram- 
part among the Arabs that they distorted professions, manual 
works and depending of some of them to ask the rich and the 
leaders the of tribes. The Prophet made clear to them that 
every useful work was honourable and glorious, how far the 
profits were little, and how humiliated the people considered 
it. He said: 

"It is better for man to earn his living by carrying a load of 
fire-wood on his back than begging someone to give some- 
thing, for that person may refuse to give him anything". (l) 

Among the Collective obligations legislated for Muslims 
that they should train a sufficient number in each manufactur- 
ing or profession needed by the society, so that the muslim 
may be self-suffieient to eat from their plant, dress ffom their 
strong affection. Here is an indication to the military industry 
and is useful to people indicates industry useful to society. If 
this does not happen than Muslims are sinfull especially those 
in command. 

The nice thing that the Muslim wise men stated: That work 
and eamings although legal are at the same time compulsory 
or dutiful according to Imam Rageb in his book "Al Zareeah 
Ila Makarem Al Shareeah): "Eamings in this world although 
limited is a duty because a human being cannot be completcly 
devoted to praying unless he can earn his needs to live be- 
cause working is one of the duties of life. 

Unless he uses others to fulfill his needs he has to compen- 
sate these people by working therefore man cannot devote all 

(I) Bukhuri anU Muslim, on ihe authority of Zubayr. 
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his life praying. 

If man takes a salary hc has to work otherwise he is unjust. 
In order to meet his needs, in order to eat, dress and sleep as 
well as other human needs, he has to incrcase his working 
hours in order to meet his requirements otherwise he is op- 
pressing his employer. If a human being is satisfied with a 
little amount of work then his eaming will correspond to tlie 
amount of work performed. 

If he has taken more than he deserves then be has not com- 
plied to what God Almighty said in His Holy Book and does 
not obay God's Saying: 

[ V \ : ^ sUji f j . ii n. oUjJlj Oji» jjl j 'w 

"And the believing men and the believing women, they are 
the friends of each other, they enjoin good and forbid evil, 
and establish prayers, and pay the alms, and obey GOD and 
His Messenger, these, upon them GOD will have Mercy, in- 
deed, GOD is Almighty, All-Wise". [Surah: 9-71] 

Therefore those who devotc all their time to praying with- 
out performing any work, are taking the bcnefits from their 
fellow man and their eamings without giving them anything 
in retum. 

The proof that their actions are wrong. It is the duty of par- 
ents to provide to each' member, the work that suits him or 
her in order to gain enough money, sufficent for him and his 
family, and to educate him and train him to do such work. 

Islam encourages humans to work and it blesses this work 
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and all what is wanted from the believer is to balance the 
work which will provide his daily brcad and this heavenly 
work, betwecn his body's needs and his religious beliefs in 
such a way that the first need will not let him forget his hea- 
venly beliefs or that the financial need will let him forget his 
spiritual needs. 

God Almighty has discribed His good believers, those who 
often go to mosques as: "And a Sign for them (human beings) 
is the night. We strip the day from it, and they are in dark- 
ncss;" [Surah: 36-37] 

It is the duty of the worker to perform his job with con- 
science and precission. Precission in his work is compulsory 
in religion, it has the same value as worshiping as mentioned 
in al Hadith (God wrote good deeds on everything) (l) and an- 
other Hadith: (God likes a human being to perfect his work). 

"It is the duty of the Islamic society to be fair in it payment 
to the worker and not to reduce his salary..." 

Or delay its payment applying the hadith "Pay the worker 
his wages before his sweat dries" (il and in the holy Hadith: 
(Three are my enemies on the day of judgement, among 
them, a man who hicrs a worker and who does not pay him a 
salary after completing his job. 

"Forbidding ofillegal earnings". 

This theory is the same as its predecessor and comple - 
ments it. The earnings that is blessed in Islam and is recog- 

(1) by Muslim from Shadad Ibn Ows. 

(2) by Ibn Majah, by lbn Omar and Abu Yaali Abu Ilurayrah and al Tabarany and 

in the middle by Jaberand Hakcm by Anas. 
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